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Chapter 1

Origin and diffusion of Buddhist Sanskrit Literature

1.1 Introduction

The Pali language developed within Theravadins as their literary Language in vast range.
But Pali was not the only area which contributed to the flowering of the Buddhist tradition. The
vast amount of Pali texts, canonical and non-canonical, is the contribution of only one major
branch, doubtless one of the most ancient and orthodox branches of Buddhism. Apart from the
Theravadins several sects Who pertain to Nikaya Buddhism and later developed Buddhist
Schools until Mahayana included with it, have produced their own literary works, whose
language is mixed Sanskrit.* First time the language of the scriptures of the Northern Buddhists-
such as the Mahavastu, the Lalitavistara, and the Divyavadana etc., was known as Buddhist
Hybrid Sanskrit by Franklin Edgerton in his Buddhist Hybrid Sanskrit Grammar and Dictionary
(1953). Before Edgerton the language was known as Buddhist Sanskrit.

According to scholars the Sanskrit language which found in Buddhist literature wholly
not same and there can be seen varieties in usage. It has corroborated by L.M. Joshi,

“The Buddbhist intellectuals of ancient India contributed not only to what are now called

Buddhist Sanskrit and its varieties but also to what is called Paninian or Classical

Sanskrit. Thus while we have the Avadanas and Mahayana sitra in a Sanskrit peculiar to
the Buddhist tradition, we also have such texts as the Madhyamakasastra, the Jatakamala

! Nariman, J.k. Literary History of Sanskrit Buddhism. Delhi: Motilal Banarsidass Publishers Pvt. Ltd, 1919, p. 3.
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and the Tattvasamgraha, to mention only three out of numerous texts, in classical
Sanskrit. The Sanskrit of the Buddhist tantras and sadhanas presents yet another
category of language.”

As a literary language the Sanskrit usage in Buddhist literature not poor, according to its varieties

in usage the Sanskrit language has run vast role in Buddhist literature.

The Sanskrit language usage in Buddhist literature later became very popular and within

Sanskrit language Buddhist literature developed in vast range, especially in Mahayana.
“In the North and North-West of India there were great centers of learning, such as the
universities of Nalanda and Takkasila (Taxila) where for hundreds of years not only all
branches of secular knowledge, especially medicine, but also the philosophical and
theological literature of the Buddhist were cultivated with great zeal. Indian Pandits went
thence to Tibet and China, learned Tibetan and Chinese, and translated Sanskrit works
into these languages. Chinese pilgrims like Hsuan-Tsang learnt Sanskrit at Nalanda, and
translated Buddhist texts into Chinese.”

According to above discussion to develop Buddhist literature in Sanskrit most influenced by

Mahayana Buddhism.

1.2 Origin Background of Buddhist Sanskrit Literature

When we attempt to fine the origin background of Buddhist Sanskrit literature we have to
probe the first schism among the disciples of the Buddha because particular schism in line with
influenced to above matter. This background has introduced by J.K. Nariman, according to him,
several sects have developed their own literary productions, the language of which is partly
Sanskrit and partly a dialect which we may call the mid-Indian and which is given the

designation of mixed Sanskrit by Senart. Of this Sanskrit literature there have remained to us

2 Joshi, L. M. Aspects of Buddhism in Indian History. Kandy: Buddhist Publication Society, 1973, p.19.
® Winternitz, M. History of Indian Literature, I1. India: Munshiram Manoharlal Publishers, 1933, p.217-218.
2



many voluminous books and fragments of several others while many are known to us only
through Tibetan and Chinese translations. The major portion of this literature, in pure and mixed
Sanskrit, which we for brevity's sake call Buddhist Sanskrit literature, belongs either to the
school known as that of the Mahayana or has been more or less influenced by the latter. For an
appreciation, therefore, of this literature it is necessary in the first place to make a few
observations on the schism in Buddhism which divided it early into two schools, the Mahayana
and the Sravakayana.*

According to scholars the schism first time appeared among the disciples after Second
Buddhist council which performed at Vaisali and before Third Buddhist council was convened
by the Mauryan king Asoka at Pataliputra. There are various historical records with regard to the
schism belong to various schools. One history which preserves some ancient and authentic
records, the Dipavamsa of the Sthaviravada school, states that after the Vaisali affair the monks
of Vrji were not reconciled to the decision of the assembly and held a new ‘rehearsal” which they
called the ‘Great Rehearsal’ (Mahasangiti), at which they altered the Tripizaka to suit their own

views and added new texts. Thus a schismatic school arose.’

1.2.1 Second Buddhist Council

According to the sources, the Second Council was held a hundred years after the
Buddha's death during the reign of King Kalasoka. According to the Chapter on the Council of
Seven Hundred of the Pali Vinaya®, seven hundred elders discussed the ten items in accordance
with the vinaya. Thus, their meeting is called a council on vinaya (vinayasamgiti). No mention is

made in the Pali Vinaya of the compilation of the Sutra-piraka or Vinaya-piraka after the

* Nariman, J.k. Literary History of Sanskrit Buddhism, p. 3.
® Warder, A.K. Indian Buddhism. Delhi: Motilal Banarsidass Publishers Pvt. Ltd, 1970, p.207.
® sattasatikakandaka

3



investigation of the ten points was concluded. In contrast, according to the Sri Lankan chronicles,
the Dipavamsa’ and Mahavamsa®, after the dispute over the ten items was concluded, the seven
hundred elders with Revata as their leader held a council on doctrine that required eight months
to complete. This is called the Second Council in the Theravada tradition.

According to Pali sources the ten disputed practices and the rules violated by Vrji monks
which caused to council as follows:

1. Carrying salt in an animal horn-violated a rule against the storing of food

2. Taking food when the shadow on the sundial is two fingers past noon-violated a rule

against eating after noon

3. After eating, traveling to another village to eat another meal the same day-violating the

rule against overeating

4. Holding several fortnightly assemblies within the same boundaries (sima)-violated

procedures requiring all monks within the sima to attend the same fortnightly assembly

5. Confirming an ecclesiastical act in an incomplete assembly and obtaining approval

from absent monks afterward-violated the rules of procedure at monastic meetings

6. Citing habitual practice as the authority for violations of monastic procedures-violated

the rules of procedure

7. Drinking milk whey after meals-violated the rule against eating special food when one

was not sick

8. Drinking unfermented wine-violated the rule against drinking intoxicating beverages

9. Using a mat with fringes-violated the rule concerning the measurements of rugs

" Dipavamsa. v. 43
8 Tato so revatatthero, saddhammatthitiya ciram; Karetum dhammasamgitim, sabbabhikkhusamithato.
Mahavamsa., iv, 61.
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10. Accepting gold and silver-violated the rule prohibiting monks from receiving gold

and silver

Although another account of Sarvastivadin has presented different matter which caused
to the schism the five points of doctrine advanced by Mahadeva may have added to the
controversy surrounding the first schism. Mahadeva taught that

(1) arhats may be sexually tempted,

(2) arhats have a residue of ignorance,

(3) arhats may have doubts,

(4) arhats may attain enlightenment through the help of others, and

(5) the path is attained with an exclamatory remark.

The five points indicate that Mahadeva had a low opinion of the enlightenment of arhats.” These
five points are included in Samayabhedoparacanacakra of Vasumitra and Mahavibhasa; these
accounts pertain to Sarvastivada School, as well as the Kathavatthu of the Theravada School.*°

In discussing the basic schism, the extent of Buddhism's spread in India and the
difficulties in communication between areas of India must be taken into account. The schism
probably did not occur over a period of days or months. Consequently, scholars cannot determine
exactly when it occurred or at what point it was completed. However, the schism clearly did
occur a little more than a century after the Buddha's death.** However the most probable date is

thus sometime after Vai$ali and sometime before the period of ASoka Maurya, and there is in

fact an account of the first schism which gives just such a date, namely the tradition of the

® Akira, Hirakava. A History of Indian Buddhism (From Sakyamuni to Early Mahayana). The University Press of
Hawaii, 1990, p. 80-82.

% 1bid, p. 82.

1 1bid, p. 82.



Sammitiya School recorded by Bhavya (Bhavaviveka). This account places the even in 349 B.C.,

during the reigns of Nanda and Mahapadma.*?

1.2.2 The Development of the Buddhist Order
After schism the major community of Buddhist Sangha first time divided into two
groups. According to Akira Hirakava for this schism and wide separating of community, the
second Buddhist council was directly affected.
“The controversy over the ten points of vinaya arose, and the elders met in Vaisali to
deliberate over the disputes and resolve them. Many monks did not submit to the
council's decision, however, and the dispute later became a cause for the schism that
resulted in the Sthavira and Mahasanghika schools.”*
Nalinaksha Dutt demonstrates this ground as,
“Some of the Vaisalian monks separated themselves from the Sangha of the Elders or the
Orthodox, the Theras or Sthaviras, and organized a new one of their own, calling it a
Mahasangha, from which they came to be known as Mahasanghikas.”**
In this ground of separating of Sangha has further explained by Akira Hirakava as,
“The schism, often called the basic schism (Ch. ken-pen fen-lieh), resulted in the
formation of two schools: the Mahasanghika, whose monks refused to accept the
conservative ruling of the committee of eight monks, and the Sthaviravada (P.
Theravada), whose monks agreed with the conservative ruling. The name Mahasanghika
means "great assembly" and suggests that many monks belonged to the liberal faction.”*®

After second Buddhist council until third Buddhist council during that period the major

community of Buddhist Sangha divided to eighteen sub-groups. First time major community

2 Warder, A.K. Indian Buddhism, p. 207-208.

'3 Akira, Hirakava. A History of Indian Buddhism, p. 93.

Y Dutt, Nalinaksha. Buddhist Sects in India. Delhi: Motilal Banarsidass Publishers Pvt. Ltd, 1978, p. 32.
15 Akira, Hirakava. A History of Indian Buddhism, p. 81-82.
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divided into two groups and later these two groups separated to eighteen groups. Nalinaksha Dutt
further explains it as,

“From this time the cleavage in the Sangha became wider and wider, ultimately giving

rise to as many as eighteen or more sub-sects. The Thera or Sthaviravadins were split up

into eleven sects and remained as Hinayanic throughout their existence while the

Mahasanghikas became divided into seven sub-sects, gradually gave up their Hinayanic

doctrines and paved the way for the appearance of Mahayanism.”™®

In the Pali chronicle sources such as Dipavamsa and Mahavamsa and other sources
pertain to other various traditions in Buddhist have been given different account and names of
Buddhist sects. Here we try to get a clear seeing of Buddhist schools by following all these
sources and modern opinions which are given by modern scholars with regard to this matter.
According to them the development of Buddhist schools can be arrange in briefly following way.

After Mahasanghikas separated from the major community from them there arose two
other schools such as the Gokulikas and the Ekabbhoharikas. Gokulikas also were subjected to
be divided into two more schools namely, the Paffiattivadins and the Bahulikas or Bahussutikas.
The Cetiyavadins were also reckoned as another branch off from the school of the
Mahasanghikas, thus there appeared six schools or sects together with the Mahasanghikas, quite
against the Theravadins or Sthaviravadins.

Sthaviravadins who are considered as the descendants from the original Sangha were
subjected to more divisions than the Mahasanghikas. On the course of time, Sthaviravada gave
rise to eleven sub-schools. Mahinsasakas and the Vajjiputtakas are said to be first two divisions
arose from the Sthaviravadins. Dhammuttariyas, Bhadrayanikas, Channagarikas and Sammitiyas

are the four other schools categorized as sub-schools of the Vajjiputtakas. Mahinsasakas, later

split up into two school namely, the Sabbatthivadins and the Dhammaguttikas. After from

18 Nalinaksha Dutt. Buddhist Sects in India, p. 32.



Sabbatthivadins, kassapikas came into existence, and again Sankantikas from the Kassapikas
came into existence. Suttavadins is also another branch separated from Sankantikas. Thus, falling
off from the Sthaviravadins, there arose eleven schools. In this way at the time of third Buddhist
council there were twelve sects together with sthaviravada as against the Mahasanghika and its
sub-schools."

Above classification within a limit under eighteen Buddhist schools but some scholars do
not accept above classification, Edward Conze in his book of Buddhism — A Short History
mention as,

“The Buddhist community did not remain united for long and soon fell apart into a

number of sects. Indian Buddhist tradition generally speaks of “eighteen” such sects, but

that is a mere traditional number and in fact more than thirty are known to us, at least by

name 518

After third Buddhist Council there appeared more Buddhist sects and they existed some period of
time finally they disappeared. Among those sects only four Buddhist sects developed with their
viewpoints as philosophical schools, among those four philosophical schools two schools

disappeared, two schools exist they recognize as Mahayana Buddhism.

1.2.3 The Role of Sanskrit in the Buddhist Schools

After found Buddhist manuscripts and documents which written by Sanskrit from Central
Asia the scholars have present various opinions with regard particular matter. This background
has discussed by B.N. Puri,

“The role of Sanskrit in the propagation and preservation of Buddhism and its canonical

works can well be ascertained from the finds of Central Asia Buddhist manuscripts and

documents in this language in different parts of that region. It is not connected with any
particular Buddhist school, like the association of Pali with the Theravadins and their

7 Akira, Hirakava. A History of Indian Buddhism, p. 105-117
'8 Conze, Edward. Buddhism — A Short History. England: Oneworld Publication, 1993, p.16-17.
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canonical works, but it is patronized by the Sarvastivadins, Mahasanghikas as well as the
Dharrnaguptikas.”19
According to above explanation some Buddhist school has used Sanskrit as their literary
language, but it is not clear to understand how usage Sanskrit by all schools which mentioned.
But it was no doubt the Sarvastivadin school of the Sravakayana who usage Sanskrit because

according to more confidential evidence this school had a Sanskrit cannon of its own.

1.2.4 Mahasanghikas and their Literature Background

According to scholars the Mahasanghikas had complete cannon of their own in its three
divisions like the Theravadins and the Sarvastivadins.”® In the Dipavamsa it is stated that the
Mahasanghikas propounded new doctrines contrary to the established ones.”* At the Mahasangiti
held by them at Pataliputra they made alterations in the Siitra and Vinaya Pirakas, as also in their
arrangement and interpretation.?” References to the cannon of the Mahasanghikas are found in
the inscriptions discovered at Amaravati and N'Zlgarjunakonda.23

Among the eight Buddhist school The Sthaviravada, Mahasanghika, Sammitiya and
Sarvastivada are very important because when they written down their scriptures they were used
four different languages, Paisaci (of which Pali is evidently a dialect) by the Sthaviravada
School, Prakrit by the Mahasanghikas, Apabhramsa by the Sammitiyas and Sanskrit by the
Sarvastivadins. In fact this certainly represents only a later situation because the currency of
written manuscripts seems to have encouraged whatever trends existed towards the study of texts

as opposed to the practice of their teaching. Some records are confirmed for the Sthaviravada at

¥ Puri. B.N. Buddhism in Central Asia. Delhi: Motilal Banarsidass Publishers, 1987. p. 188.
0 Nalinaksha Dutt. Buddhist Sects in India, p. 59

2! Dipavamsa, ch. iv

% Dipavamsa., V. 32-38

% Nalinaksha Dutt. Buddhist Sects in India, p. 59.



least by their histories written in Ceylon, which state that their Tripiraka was written down in the
1% century B.C.** According to above citation the language of Mahasanghika’s Pisaka was
Prakrit. But the language of Mahavastu is mixed Sanskrit, what belong to Lokottaravadins which
sub-school of Mahasanghikas.

The Mahasanghika School first time sub-divided into two groups. The earlier group
comprised the original Mahasanghikas, Ekavyavaharikas and Caityakas or Lokottarvadins. Here
very important school is Lokottaravadins, that is, those according to whose doctrine the Buddhas
are supra-mundane or Lokottara and are only externally connected with worldly existence.?®> The
Lokottaravadin group centered in the North (Mathura), preferred Sanskrit as their canonical
language. The Lokottaravadins developed leanings towards Mahayanism, and in fact prepared

the ground for the advent of the Mahayana School.”®

1.2.5 Buddhist Sanskrit Canon First Time Appeared

The Mahavastu is the first volume of the Vinaya Piraka of the Lokottaravadins, a branch
of the Mahasanghikas. In this book has given an account of the Buddha’s life and his formation
of the first Sangha. According to Dutt apart from a few rules relating to ordination, Mahavastu
has nothing to do with the disciplinary matters.”” Winternitz thinks that its date of composition
should be placed between the 2" century B.C and the 4™ century A.D.?® Here the important of

the Mahavastu is the language which has written it. The language of the Mahavastu, especially

* See Warder, A.K. Indian Buddhism, p. 282-283

®|bid, p. 11.

%% Nalinaksha Dutt. Buddhist Sects in India, p. 64.

7 Ibid, p. 61.

% Winternitz, M. History of Indian Literature, I1. India: Munshiram Manoharlal Publishers, 1933, p.239.
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of its poetry portion, is mixed Sanskrit and which may well be called Prakrit or quasi-Sanskrit
and pure Sanskrit.?°

When we attempt to find what are the earlier Buddhist Sanskrit texts in literature it is not
easy like searching Pali cannon. Some scholars said, first time Sanskrit language® used by
Milasarvastivadins, who later converted to Mahayana, to establish their doctrine in the society.
J.k. Nariman adduce name of books as Sanskrit Buddhist cannon which belong to origin period
of Buddhist Sanskrit Literature.

“Of these Sanskrit cannon no complete copy is to be found. We know it only from larger

or smaller fragments of its Udana-varga, Dharmapada, Ekottaragama and

Madhyamagama which have been discovered from the xylographs and manuscripts

recovered from Eastern Turkistan by Stein, Grunwedel and Le Coq”**
Further discussion, Buddhist Sufras in Sanskrit inscribed on bricks have been found by V.A.
Smith and W. Hoey in the ruins of Gopalpur along with inscriptions ranging between 250 and
400 A.D. To the Vinayapiraka of the same canon belongs probably also the fragment of a ritual
for the initiation of monks written in Sanskrit which was found in Nepal by Bendall as well as
the Pratimokshasitra which is inferred from one Tibetan and four Chinese translations.** All
these cannon which founded pertain to Miilasarvastivadins, but before the mixed Sanskrit as a
language used by Lokottaravadins which sub-group of Mahasanghikas to explain their teaching.
Unfortunately we don’t have the cannon of Lokottaravadins which wrote in mixed Sanskrit only
we have Chinese translations and re-translated to Sanskrit from Chinese.

All above discussion with regard to origin background of Buddhist Sanskrit literature

here it tried to get a clear knowledge about particular matter but there are various opinions given

%% Nalinaksha Dutt. Buddhist Sects in India, p. 61.
% The language of which is partly Sanskrit and partly a dialect which we may call the mid-Indian and which is given
the designation of “mixed Sanskrit”
#1 Nariman, J.k. Literary History of Sanskrit Buddhism, p. 7.
32 H
Ibid, p. 8.
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by modern scholars. Some scholars accept the origin point of Buddhist Sanskrit literature can see
in origin period of development of Buddhist sectarianism, some scholars accept it pertain to later
period. Unfortunately we don’t have clear evidences to prove who and when used first time

Buddhist Sanskrit as their literary Language.

1.3 Diffusion of Buddhist Sanskrit Literature

Development of Buddhist sectarianism among the Sangha how much influenced to origin
of Buddhist Sanskrit literature same way particular matter influenced to diffusion of Buddhist
Sanskrit literature. Several sects have developed their own literary productions, the language of
which is partly Sanskrit and partly a dialect which we may call the mid-Indian and which is
given the designation of mixed Sanskrit by Senart. Of this Sanskrit literature there have remained
to us many voluminous books and fragments of several others while many are known to us only
through Tibetan and Chinese translations. The major portion of this literature, in pure and mixed
Sanskrit, which we for brevity's sake call Buddhist Sanskrit literature, belongs either to the
school known as that of the Mahayana or has been more or less influenced by the latter.®

The developments of Buddhist Sanskrit literature more influenced by Mahayana
Buddhism but with regard to this matter we cannot say that influence only pertain to Mahayana.
With regard to this circumstance some Sthaviravada branch which later developed in own
doctrines also influenced. This matter has been mentioned by J.K. Nariman as following,

“The Sanskrit Literature in Buddhism, however, is by no means exclusively Mahayanist.

Before all the widely spread sect of the Sarvastivadins, which belonged to the Hinayana

and which is indicated by its designation of positivists, possessed a cannon of its own and

a rich literature in Sanskrit”.**

% Nariman, J.k. Literary History of Sanskrit Buddhism, p. 3.
34 B
Ibid, p. 6.
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Winternitz also has been mention above matter as,
“Buddhist Sanskrit literature by no means exclusively Mahayanic. There are also a
number of important Hinayana texts, which are exclusively written in pure and mixed
Sanskrit.”*®

Therefore under this title further we have to discuss in two ways how developed Buddhist

Sanskrit literature with influence of Sravakayana and How developed Buddhist Sanskrit

literature with influence of Mahayana.

1.3.1 Development of Buddhist Sanskrit Literature with Influence of Sravakayana
Development of Nikaya Buddhism under eighteen Buddhist school, according to sources
that development pertain to some kind of period, that period has mentioned as one hundred
years, during second Buddhist council and third Buddhist council. With regard to development
of Buddhist order later schism among the Buddhist Sangha which pertained to Buddhist groups
in Sthaviravada lineage is very important. According to source®® divisions in the Sthavira
lineage began occurring during the third century after the Buddha's death. The later schisms in
the schools of the Theravada (Sthavira) lineage begin with the formation of the Mahinsasaka
(Mahisasaka) and Vajjiputtaka (Vatsiputriya) schools out of the Theravada School. Next, four
schools-the Dhammuttariya (Dharmottariya), Bhadrayanika (Bhadrayaniya), Chandagarika
(Sannagarika), and Sammitiya (Sammatiya) -arose out of the Vajjiputtaka School. The
Sabbatthivada (Sarvastivada) and Dhammaguttika (Dharmaguptaka) schools were then formed

out of the Mahinsasaka (Mahisasaka) School.*’

¥ Winternitz, M. History of Indian Literature, VVol. II. p. 222.

% samayabhedoparacanacakra

%7 Akira, Hirakava. A History of Indian Buddhism, p. 110-115.
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During King Asoka's reign, Buddhism had spread through India and it continued to
develop. Some Buddhist school became to very strong more than other school. Therefore during
this time some school gradually disappeared and some school developed and they became more
powerful with patronage of king. In general, however, the Mahasanghika tradition was weaker
than the Sthavira tradition. The names of many schools belonging to the Sthavira tradition, such
as the Sarvastivadin, Theravada, and Sammatiya, are well known. According to some sources,
the dispute over the five issues that Mahadeva raised occurred during Asoka's reign. After the
Sthavira monks were defeated in the debate by the greater number of Mahasanghika monks and
expelled from the Kukkutarama monastery (established in Pataliputra by Asoka), they went to
Kashmir. Upagupta established Buddhism in Mathura, and Madhyantika established it in
Kashmir. These traditions agree with the fact that Kashmir later became a stronghold of the
Sarvastivadin School. The great wealth the Sarvastivadins accumulated in Kashmir enabled the

school to develop a detailed abhidharma philosophy.®

1.3.2 The Sarvastivada School

According to Pali tradition The Mahisasakas were the earliest to secede from the
Theravada among its sub-sects. The Dharmaguptikas, Sabbatthivadins. Kassapikas, Sankantikas,
and Suttavadins appeared as sub-sects from Mahisasakas. According to above mention out of the
Mahisasakas developed the Sabbatthivadins (Sarvastivadins) and gradually the other schools.
But Vasumitra argue Sarvastivada branched off first from the Sthaviravada, and from the later

appeared the Mahisasaka, Kasyapiyas and Sankrantivadins.>

% Akira, Hirakava. A History of Indian Buddhism, p. 119.
¥ Nalinaksha Dutt. Buddhist Sects in India, p. 61.
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“In the history of the secession of school, it has been shown that the Sarvastivadins
belonged to the orthodox group, which is why there are many points of agreement
between the Theravada and Sarvastivada doctrines.”*
During the reign of Asoka, the Sarvastivadins had two centers; one at Mathura and the other at
Kasmir.* With the patronage of king Kaniska (Ist century A.D.) the Sarvastivada School
developed in India remained as the most powerful and influential school in North-Western India

from around the beginning of the Christian era to about the 7" century A.D., initially established

in Mathura and expanding in the north where Kasmira became their center of orthodoxy.42

1.3.3 Forth Buddhist Council

The Kusana emperor Kaniska | (78-102 A.D.) became a patron of Buddhism and of the
Sarvastivada School in particular and the forth Buddhist council held at Kasmir under patronage
of this emperor. Vasumitra, the great Buddhist philosopher, was the president of the council.

1** and

Aévaghosha, another great Buddhist philosopher acted as the Vice-president of the counci
at this council, Buddhist texts of Satra, Vinaya and Abhidharma were ordered to be engraved on
sheet of Copper and deposited inside stzizpa which let to emergent of later Tantrayana.
Sarvastivadins took active parts in this council and did a splendid job for the reconciliation of the

conflicting opinions of the different sects and for the settlement of the texts of the canonical

literature.**

1.3.4 The Language of Sarvastivadins

“* 1bid
! Gunaratne Panabokke. Histry of the Buddhist Sangha in India and Sri Lanka. Sri Lanka: University of Kelaniya,
1993, p. 64.
*2 K.L.Dhammajoti. Sarvastivada Abhidharma. Sri Lanka: Centre for Buddhist studies, 2002, p. 37.
*® Hazra Kanailal. Royal patronage of Buddhism in ancient India. Delhi: D.K. Publications, 1984, p. 144.
“ Ibid, p. 144.
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According to scholars the language of Sarvastivadins is grammatical Sanskrit, not mixed
Sanskrit. It has showed by Dutt,

“The Tibetan traditions corroborated by the recent finds of manuscripts in Eastern

Turkestan and Gilgit leave no room for doubt about the fact that the Sarvastivadins

adopted grammatical Sanskrit (and not mixed Sanskrit) as the medium of their literature

and that they possessed a complete canon of their own in three divisions Sitra, Vinaya

and Abhidharma.”*®

According to Dutt, Sarvastivadins used grammatical Sanskrit as their literary language and they

established Tripizaka in this language.

1.3.5 Development of Buddhist Sanskrit Literature within Sarvastivadins

Buddhist Sanskrit literature is developed within Sarvastivadins and with their work in
Buddhist literature. According to Winternitz Sarvastivadins take first place among the Buddhist
sects of Sravakayana with regard to the particular subject which development of Buddhist
Sanskrit literature. Winternitz emphasize that Sarvastivadins which especially in Kasmir and
Gandhara and spread thence to Central Asia, Tibet and China, had a Sanskrit Cannon of its own.
Further explain by him,

“Though no complete copy of this canon has come down to us, we know it firstly, from

many fragments, large and small, which have been discovered among the manuscripts

and block-prints brought from Eastern Turkestan by M.A. (Sir Aurel) Stein, A.

Grunwedel, A. von. Le Coq, P. Pelliot, and other; further from quotations in other

Buddhist Sanskrit texts (like Mahavastu, Divyavadana and Lalitavistara) and finally

from Chinese and Tibetan Translations.”*®

The Sarvastivadins had own completed Tripifaka (Sitra, Vinaya, Abhidharma) which

written in Sanskrit Language, and same to Sthaviravada Tripifaka. The Sutra-piraka of the

Sarvastivada was divided into Agamas corresponding to Nikayas of the Pali school. There were

** Nalinaksha Dutt. Buddhist Sects in India, p. 136.
“® Winternitz, M. History of Indian Literature, Vol. 1. p. 222-223
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four Agamas called Dirgha, Madhyama, Samyukta and Ekottara. In the Kosa there is reference
to the Ksudraka, which implies by the existence of a Ksudrakagama too. But in the Divyavadana
(pp. 17, 331, 333) and elsewhere the Agamas are referred to as Agamacatustayam. In the
Nagarjunakonda inscription also, four Agamas are mentioned and not five.*’

In the Vinaya Piraka of Sarvastivadins the principal text was the Dasadhyaya-vinaya.
The other texts in Vinaya Piraka of Sarvastivadins can be found in the catalogues of Chinese
canonical literature. Dutt*® quotes following titles of Vinaya texts from Nanjio’s Catalogue,
(1) Sarvastivada-vinaya-matrka, (ii) Sarvastivada-vinaya-vibhasa, (i) Sarvastivada-vinaya-
sangraha, (iv) Dasadyaya-vinaya-nidana, (v) Dasadyaya-vinaya-bhiksu-pratimoksa, (vi)
Dasadyaya-vinaya-bhiksuni-pratimoksa, (vii) Dasadyaya-vinaya or Sarvastivada-vinaya.

Sarvastivadins are also called Vaibhasikas. In their Abhidharma there are seven texts. For
the each text the author has been given, they are ascribed to the disciples of the Buddha.
Although the number is similar to Theravada Abhidhamma, the contents of those seven texts
differ from that of Theravada teachings. The 7 texts are:
() Jiana-prasthana-sastra of Arya Katyayani-putra, (ii) Prakaranapada-sastra of Sthavira
Vasumitra, (iii) Vijiianakaya of Sthavira Devasarma, (iv) Dharmaskandha-sastra of Arya
Sariputra, (V) Prajiiapti-sastra of Arya Maudgalydyana, (Vi) Dhatukaya of Pirpa, and (vii)
Sangiti-paryaya of Mahakausthila.

All literature of the Sarvastivadins is fairly comprehensive. At the fourth Buddhist
council Sarvastivadins wrote Vibhasa as commentaries for their primary books. “During the

session of the council, they composed 1, 00,000 stanzas of Upadesa-sastra explanatory of the

* Nalinaksha Dutt. Buddhist Sects in India, p. 137-140.
“® Ibid. p. 140
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canonical satras, 1, 00,000 stanzas of Vinaya-vibhasa-sastras explanatory of the Vinaya and 1,
00,000 stanzas of Abhidharma-vibhdsa-sastras explanatory of the Abhidharma.*®

As a one Buddhist School, the Sarvastivadins has done vast role for development of
Buddhist Sanskrit literature and their role pertain in the major ground of particular literature
which developed under Sravakayana. Not only Sarvastivada but also number of another Buddhist
Schools which pertain to Sravakayana branch and further development of Nikaya Buddhism also
caused to development of Buddhist Sanskrit literature. Mahisasakas, Kasyapiyas,
Milasarvastivadins, and Sautrantikas are can be categorize in particular matter. Among those
Buddhist sects Milasarvastivadins which later separated from Sarvastivadins and who later

caused to appear Tantrayana, are very prominent.

1.3.6 Asvaghosa and His Works

Aévaghosa is regarded as one of the most prominent poets in Sanskrit literature.*
Modern scholars have acquainted that Asvaghosa was the most prominent predecessor of
Kalidasa, and he was the creator of epic, dramatic and lyrical compositions.>® The traditions
embodied in the Chinese and Tibetan sources agree in asserting that A§vaghosa was a
contemporary of king Kaniska (2" century A.D.)** Aévaghosa was one of Brahmin family, and
had enjoyed a thorough Brahmanical education before he went over to Buddhism. As a Buddhist
he probably associated himself first with the Sarvastivada School, but laid great stress on the

Buddha-Bhakti and thus prepared Mahayana.

% Hazra Kanailal. Royal patronage of Buddhism in ancient India. p. 144
0 Hajime Nakamura. Indian Buddhism. Delhi: Motilal Banarsidass Publishers Pvt. Ltd, 1987. p. 133
Winternitz, M. History of Indian Literature, Vol. 11, p. 246
%2 According to Chinese sources, Aévaghosa was the spiritual counselor and Caraka was the medical adviser of king
Kaniska .
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Asvaghosa’s works, which have been found in the Buddhist Sanskrit literature, his best
known work is his epic poem Buddhacarita (“Life of the Buddha”). This is the first known
complete biography of the Buddha, from his birth to the parinirvana.>® His other works are
Saundarananda describes how the extremely worldly Nanda was induced to become a monk by
the Buddha, and Sitralankara which was translated into Chinese by Kumarajiva in about 405
A.D., was ascribed by Chinese authors to A$vaghosa.>* Sariputra-prakarapa — This drama treats
the conversion of Sariputra and his friend Maudgalyayana.”® Gandistotra-gatha — This poem is
well known for its beauty of style and contents.®® The Rastrapala-naraka, the
Gurusevadharmaparnicasadgatha or the Gurupanicasika, the Vajrayanamilapattisamgraha, the
Vajrasiici, the Stalapatti, the Dasakiusalakarmapathah, the Sadgatikarika, the Nairatmya-

pariprecha, the Tridandamald, were also, maybe spuriously, ascribed to A§vaghosa.>

1.3.7 Development of Buddhist Sanskrit Literature with Influence of Mahayana

First time major community divided in to two groups as a result of schism and step by
step they developed as many groups finally all these groups divided into two major groups as
Sravakayana and Mahayana. After schism first time appeared Mahasanghikas and regularly they
sub divided to seven groups finally Lokottaravadins which sub-group of Mahasanghikas returned
to Mahayana. Same way Sthaviravadins also sub-divided to eleven groups among those eleven
groups Sarvastivadins later turned to Mahayana. This point is further discussed by Akira

Hirakava in his book of A History of Indian Buddhism as following,

*Warder, A.K. Indian Buddhism, p. 324.
> Hajime Nakamura. Indian Buddhism, p.134.
> |bid, p. 134.
% |bid, p 134.
* Ibid, p. 135.
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“Many modern scholars have maintained the view that Mahayana Buddhism developed
out of the Mahasanghika School. But since the Mahasanghika School continued to exist
long after Mahayana Buddhism arose, the rise of Mahayana cannot be explained simply
as the transformation of the Mahasanghikas into Mahayanists. While it is true that the
many similarities between Mahasanghika and Mahayana doctrines prove that the
Mahasanghika School did influence Mahayana Buddhism, teachings from the
Sarvastivadin, Mahisasaka, Dharmaguptaka, and Theravada schools were also
incorporated into Mahayana Buddhism. The doctrines of the Sarvastivada School in
particular were often mentioned in Mahayana texts, and Sammatiya teachings also were
influential. The relation between Nikaya Buddhism and Mahayana Buddhism clearly is

not a simple one”.*

1.3.8 Influence of Sravakayana to Development of Mahayana Literature

When we attempt to find literary development of Mahayana Buddhism in Sanskrit, we
can see how influence of Sravakayana works in Sanskrit regarding their literature, with regard to
particular object. Before discussed the Mahavastu which pertain to Sravakayana and the Vinaya
text of Lokottaravadins, who sub-group of Mahasanghikas, Winternitz further discuss with
regard to particular matter as,

“And although the Mahavastu belongs to the Sravakayana and contains much that could

likewise occur — or even actually occurs- in the Pali texts of the Theravadins, still it also

contains something that makes it come closer to the Mahayana. The reason for many such

traits is probably that the conception of Buddha prevalent among the Mahasanghikas and

the Lokottaravadins does actually represent a transition to the Mahﬁyﬁna.”59

Otherwise Sarvastivadins and their literature also influenced to developed Buddhist
Sanskrit literature of Mahayana. “The Mahasanghikas may have been the forerunners of
Mahayana but it is clear that the Sarvastivadins contributed much to the growth of Mahayana in

one way or the other."®° According to scholars the Sarvastivadins texts can be found in not only

India but also Tibet and China.* The main texts of the Miilasarvastivadins, who later translated

% Akira, Hirakava. A History of Indian Buddhism, p. 260.

> Winternitz, M. History of Indian Literature, Vol. 11, p. 236.
% Nalinaksha Dutt. Buddhist Sects in India, p. 243.

8 Winternitz, M. History of Indian Literature, Vol. 11, p. 222.
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to Mahayana, were translated from Sanskrit into Chinese by the Chinese pilgrim I-tsing in the
years 700- 712 A.D.% In this way Buddhist Sanskrit canon which belong to Sravakayana later
belong to Mahayana. Some Mahayana ideas which included in Sravakayana texts later developed

and this development caused to particular matter.

1.3.9 The Lalitavistara

According to details which discussed above while the Mahavastu belonging to
Sravakayana although it has assimilated some of the Mahayana features, the Lalitavistara is
considered as one of the holiest text of the Mahayana. Although the work originally contained
the description of Buddha’s life for the Sarvastivadins belonging to the Sravakayana.®® But the
Lalitavistara describes itself as a Vaipulyasiitra (“elaborate teaching text”) - a common term for
Mahayana Sitras- and exhibition all features of a Mahayana Sitra.®* According to scholars the
Lalitavistara is a redaction of an older Sravakayana text expanded and embellished in the sense
of the Mahayana.®® The Lalitavistara according to nature of the text, it is not a single work of
one author but is an anonymous compilation in which very old and very young fragment stand in
juxtaposition. The book moreover consist, according to its form, of unequal sections, a
continuous narrative in Sanskrit prose and numerous, often extensive, metrical pieces in “Mixed

Sanskrit”.%®

1.3.10 The Avadana Literature

%2 Ibid. p. 223.

®Nariman, J.k. Literary History of Sanskrit Buddhism, p. 19

® Winternitz, M. History of Indian Literature, Vol. 11, p. 238.

% Nariman, J.k. Literary History of Sanskrit Buddhism, p. 19

% Nariman, J.k. Literary History of Sanskrit Buddhism, p. 24-25
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With regard to development of Sanskrit Buddhist literature the Avadana literature takes
very important place. According to scholars the Avadana texts like both books of Buddhist story
literature which Avadana and Jataka, the Avadana texts also stand, so to say, with one foot in the
Sravakayana and the other in the Mahayana literature.®’ The earlier works belong entirely to the
Sravakayana literature, and the others in the Mahayana are completely Mahayanistic, although
they expound Buddha worship.® This point has discussed by J.K. Nariman,

“The Jatakamala is also called Bodhisattva-avadanamala, for Bodhisattva Avadana is

synonymous with Jataka. The Jatakas are consequently nothing but Avadanas having the

Bodhisattva for their hero. Consequently works like the Sitralankara and the Jatakamala

have much in common with the texts of the Avadana literature. On the other hand

numerous Jatakas are to be found in the collection of Avadanas.”®®
In the Avadana literature of Mahayana there are can be found many text. All texts are going to
mention in briefly as following.

The Avadana-sataka is a work of the first variety which is most probably the most
ancient of its kind. It is a collection of a hundred avadana legends.”® The Divyavadana is a later
collection than the Avadana-Saraka, but it also includes some very old texts. "* The
Kalpadrumavadanamala, the Rattnavadanamala and the Asokavadanamala are poetical versions
of Avadanas, partly selected systematically from the Avadana-Sataka, partly taken from other
sources. The Dvavimsatyavadana, the Bhadrakalpavadana, the Vratavadanamala and the

Vicitrakarnikavadana, all these works are belong to Avadana literature and so far accessible only

in a few manuscript. Others are known only through the Tibetan and Chinese translation.’

® Winternitz, M. History of Indian Literature, Vol. I1. p. 266.
% Hajime Nakamura. Indian Buddhism, p. 137.

% Nariman, J.k. Literary History of Sanskrit Buddhism, p. 45.
" Ibid. p. 46.

™ Winternitz, M. History of Indian Literature, Vol. 1. P. 273.
" Ibid, P. 279-282.

22



1.3.11 The Mahayana Siitras

In the Mahayana literature the Mahayana sitras are belonged in vast range and it has
been developed within long period of time. The basic material for the critical studies of the sutras
of Mahayana Buddhism is their Sanskrit originals. Up to the present a fairly large number of
these have been discovered. According to scholars many of these can be compared with Chinese
translations. Among Chinese translation, Kumarajiva, Paramartha and Hsuan-tsang were
probably most important.”

In the beginning, various Buddhist siitras appeared in Prakrit or in the language of
Central Asia. Modern scholars have been discussed the background of translation of Mahayana
sttras from Prakrit to Sanskrit. According to scholars with regarding this matter the Nalanda
University is very important.

“About the time when Buddhism was studied at Nalanda University, in the sixth century,

they had been rewritten in Sanskrit, though there remain in these Sanskrit versions traces

of Prakrit colloquialism.”"
According to Hajime Nakamura, this change to Sanskrit from Prakrit was caused before or

during the Gupta Dynasty in 320 A.D., which adopted Sanskrit as the official language.”

1.3.11.1 Main Mahayana Sitras
The Buddhist Sanskrit literature which mentioned so far belongs to the borderland which
forms the transition between Sravakayana and Mahayana Buddhism. According to scholars the

Mahayana Sutras which going to mention here can be categorize as the works which belong

® Hajime Nakamura. Indian Buddhism, p. 154.
™ Hajime Nakamura. Indian Buddhism, p. 155.
" Ibid., p. 155-156.
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entirely to the Mahayana.” In the Mahayana Sitra literature the basic, oldest, most famous and
most representative text is the Prajiiaparamita Sitra, of which there are several versions, large
(the biggest is said to be in one hundred thousand slokas), medium and small (the smallest being
of one sloka only).”” In the Mahayana Sitra literature there can be seen the main nine texts have
been categorized under title of Nava-Darmas. The titles of these nine books are:

(1) Astasahasrika Prajna-Paramita, (ii) Saddharma-Punddarika, (iii) Lalita-Vistara, (iv)
Lankavatara or Saddharma-Lankavatara, (V) Suvarna-Prabhasa, (Vi) Gandavyitha, (vii)
Tathagataguhyaka or Tathagataguna-jiiana, (Viii) Samadhiraja and (iX) Dasabhiamisvara.”

At the present day also all these books are held in great honor in Nepal, and all these
works are also called “Vaipulya-Sitras.””® There is evidence of that fact that the Prajia-
Paramitas belong to the earliest Mahayana-Satras. In the Prajiia-Paramita literature the
following have come down to us in Sanskrit: Satasahasrika-Prajiia-Paramita (100,000 Slokas),
Paficavimsati-sahasrika-Prajiia-Paramita (25,000 Slokas), Astasahasrikd-Prajiia-Paramita
(8.000 Slokas), Sardhadvai-sahasrika-Prajiia-Paramita (2,500 Slokas), Saptasatika-Prajid-
Paramita (700 Slokas), the Vajracchedika-Prajia-Paramita, Alpaksard-Prajida-Paramita and
Prajiia-Paramita-Hrdaya-Sitra.®® The Prajiia-Paramita was already translated into Chinese as
early as 179 A.D. The Prajiia-Paramitas appear to have originated in the South, and afterwards

spread to the East and the North.®!

1.3.11.2 Other Mahayana Siitras

"® Ibid., p. 283.
" Goyal. S.R. A History of Indian Buddhism. Jodhpur: Kusumanjali Prakashan, 1932. p. 236.
“lbid, p. 236.
" Winternitz, M. History of Indian Literature, Vol. 11, p. 283.
% |bid, p. 303-304.
& Ibid, p. 301.
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Mahayana sitras began their steady growth in the first century B.C. and they reached
their fullest splendor by the seventh or eighth century A.D.% By influence of the Philosophical
traditions of the Mahayana later developed the Mahayana satras in vast range. The main
Mahayana siitras have been categorize under the title of Nava-Dharmas, which mentioned above,
and other Mahayana stras have been categorized under few titles according to teachings which

included in the sitras of Mahayana.

(i) The Satras which introduce meditation-

Especially in the Yogacara School has been discussed meditation, the Meditation sitras
of Mahayana seen to have originated from among them. Following sutras can categorize under
particular matter.

The Yogdacarabhumi-siatra, the Dharmatara-dhyana-siatra, the Pratyutpanna-buddha-
sammukhavasthitasamadhi-sitra, the Pratyutpanna-samadhi-sitra, the Samadhirdja or the
Samadhiraja-candrapradipa-siitra, The Sirangama-samadhi-sitra, the Atydya-jiiana-sitra, the

Vajrasamadhi-sitra,

(i) The Satras which introduce transmigration-

In the Mahayana there are some siitras describing the process of transmigration of living
beings. Following stitras can categorize under above matter.
The Ksudraka-sitra, the Saddharma-smrty-upasthana-sitra, the Dharma-sarira-sitra, the

Salistamba-siitra, the Pratityasamutpadadivibhanganirdesanama-siitra,

8 Hajime Nakamura. Indian Buddhism, p. 153-154.
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(iii) The Sitras which introduce Buddhas and Bodhisattvas —

In Mahayana, Buddhas came to be regarded as more superhuman and more divine than in
Conservative Buddhism, although physical and spiritual features of Buddhas were retained.
Following siitras are introduced particular matter. the Kusuma-saficaya-sitra, the Ratnajati-
pariprccha-sitra, the Ratnacandra-pariprccha-sitra, the Badrakalpa-samadhi-sitra, the
Aksobhya-vyuha-sitra, the  Karuna-pundarika-sitra, the  Sukhavativyitha-sitra,  the
Amitayurdhyana-siitra, the  Tathagatagarbha-sttra, the  Aparimitayurjiiana-sitra, the
Mahaparinirvana-sitra the Buddhavatamsaka-sitra, the Dasabhimika-siutra, the Ratnakita-

sutra, the Mahasannipata sitra.

(iv) The Siitras which introduce discipline.

In some Mahayana sitras Buddhist ethical practices to be observed by monks and nuns,
laymen and lay women were described. Following sitras are prominent particular matter.
The Dharmavinayasamadhi-siitra, the Kusala-miilasangraha-siitra, the Tathdagata-guhyakosa-

sitra, the Bodhisattvapratimoksa-sitra, the Srimdladevi-siitra, the Brahmajdla-sﬁtra,83

1.3.12 The Other Texts which have Written by Great Philosophers of Mahayana

Another way the Mahayana works that immediately follow are those of Nagarjuna,
Aryadeva, Asanga, Vasubandhu, etc. The Nagarjuna, Asanga and Vasubandhu wrote bulky
commentaries on the Prajiia-Paramitas, which have, however, only come down to us in the
Chinese Tripizaka and in the Tibetan Tanjur.2* The Nagarjuna (c.150-250 A.D®) is the elaborator

of one of the most important school of the Mahayana, namely the Madhyamika School and he is

% See Hajime Nakamura. Indian Buddhism, p. 149-234
& Winternitz, M. History of Indian Literature, Vol. 11, p. 311.
% Hajime Nakamura. Indian Buddhism, p. 235.
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the author of the Madyamika-Karikas which present in a systematic manner the Sianyatavada
which is taught in the Mahayana Sitras. The other works probably his are: the Yuktisataka, the
Sinyata-Saptati, the Pratitya-Samutpadahrdaya, the Mahayana Vimsaka, the Vigraha-
vyavartani, the Dharma-Sangraha, the Ramavali and the Suhrllekha.’® Among these the
Ratnavali and the Suhrllekha, Letter to a Friend, are and epistle to the Satavahana emperor,
expounding traditional Buddhist morality in no way different from that we have found in the
Tripiraka.®’

Aryadeva (170-270 A.D.) who was the most famous disciple of Nagarjuna and his works
are as follows; the Sata-$astra, the Catuhsataka, the Aksara-sataka, the Mahapurusa-sataka, the
Cittavisuddhiprakarana, and the following four books, existing in Tibetan alone, are traditionally
ascribed to Aryadeva, are the Jianasarasamuccaya, the Skalitapramathanayuktihetusiddhi, the
Madhyamakabhramaghata, the A_ryaprajﬁdpdramitdmahdpariprccha.88

Maitreya or Maitreya-natha (¢.270-350 A.D.) who was the elaborator of Yogacara School
and he also later identified with Maitreya-Bodhisattva, the future Buddha. Asanga heartily
venerated his teacher Maitreya who was respectfully called Maitreya-Bodhisattva. As for
Maitreya’s works, the Chinese tradition enumerates the Yogacarabhiimi, the Yogavibhdaga, the
Mahayana-sitralankara, the Madhyantavibhaga, and the Vajracchedikavyakhya, while the
Tibetan tradition has the Mahayana-sitralankara, the  Madhyantavibhaga, the
Abhisamayalankara, the Dharmadharmatavibhaga and the Uttaratantra.®® These five are well

known among the Tibetan scholars.

% See Winternitz, M. History of Indian Literature, Vol. Il, P. 329-336.
8 Warder, A.K. Indian Buddhism, p. 357.
8 See Hajime Nakamura. Indian Buddhism, p. 244-245.
% Hajime Nakamura. Indian Buddhism, p. 256.
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Asanga or Aryasanga expounded the Vijiianavada systematically, and he was born about
or after the year 290 A.D. in Purusapura and died about 360 A.D.* The following books are
ascribed to him. The Mahayana-samgraha, the Vajracchedikavyakhya (a commentary on the
Vajracchedikasiitra), the Abhidharmasamuccaya. ** Vasubandhu (320-400 A.D.) who was the
younger brother of Asanga® and he was one of the most prominent philosopher in the history of
Buddbhist literature. His chief work, the Abhidharmakosa has not come down in the Sanskrit and
its auto commentary is available in Sanskrit now. The Abhidharmakosa-karika, the Gatha-
Samgraha, the Paramartha-Saptati, the Paficaskandha-Prakarana, the Vyakyayukti, the Karma-
Siddhi-Prakarana, and the Pratitya-Samutpada-Sitra these are the other works of Vasubandhu.*

Furthermore in the Buddhist Sanskrit literature it can see many authors belong to
philosophical school such as Madyamika and Yogacara have been written many books to explain
their views. Buddhapalita and Bhavaviveka (Bhavya) who belong to Madyamika School and
wrote commentaries on their works lived and worked at the beginning of the 5 century A.D. In
the 5™ century A.D. there lived Sthiramati was a disciple of Dignaga (Difnaga) who belongs to
Yogacara School. Sthiramati wrote a commentary on the Kasyapa-Parivarta, and on
Vasubandhu’s Trimsika these are available in Sanskrit. Also he wrote a commentary on
Abhidharmakosa of VVasubandhu available only Tibetan translation. Another author Dharmapala
wrote a commentary on the Vijiiaptimatrata-Siddhi. The greatest and most independent thinker
among the successors of Vasubandhu is Dignaga, the founder of Buddhist logic, only a single

one of Dignaga’s works, the Nyayapravesa has come down in Sanskrit. The principal works of

% Warder, A.K. Indian Buddhism, p. 414.

%1 See Winternitz, M. History of Indian Literature, VVol. 11, p.339-343.

% Warder, A.K. Indian Buddhism, p. 414.

% See Winternitz, M. History of Indian Literature, Vol. I, p. 343-348.
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his successor Dharmakirti, the Nyayabindu, has come down to us in Sanskrit.** Dharmakirti
wrote seven books on Buddhist logic including Nyayabindu. The other books are the
Pramanavartika, the Pramapasamuccaya, the Hetubindu, the Vadanyaya, the
Sambandhapariksa, the Santantarasiddhi. Among these books the Vadanyaya and
Santantarasiddhi are available in Tibetan translation.

Candragomi who as a grammarian, philosopher and poet and belongs to Yogacara School
enjoyed high renown in the Buddhist Literary. Of his poetical works we have only a religious
poem in the form of a letter to his pupil, the Sisyalekha-Dharma-Kavya.*> The most prominent
among the later teachers of Mahayana Buddhism, who also distinguished himself as a poet, is
Santideva, who probably lived in the 7h century A.D.*® Taranatha ascribes to him the works
Siksa-Samuccaya, Sitra-Samuccaya and Bodhicaryavatara. o

Santaraksita was one of the most important and pivotal thinkers in the history of Indian
and Tibetan Buddhist philosophy and the Professor of Nalanda University. He was born during
the reign of Gopala (660-705 A.D) the founder of the famous Pala dynasty of Bengal and died at
the time of Dharmapala who ascended the throne in 765 A.D.” Santaraksita was the author of
several philosophical and logical works. In the Tibetan Tanjur a number of works are attributed
to him among which the Vadanyayavrttivipancitartha and Tattvasamgraha deserve special
mention.*® The first work is a commentary on the Vadanyana of Dharmakirti the Sanskrit
original of this work is lost Tibetan translation still exist. The most famous book of

Santaraksita’s is Tattvasamgraha compendium Indian philosophy systems, non-Buddhists and

* Ibid, 348-352.
% Nariman, J.k. Literary History of Sanskrit Buddhism, p. 100.
%\Winternitz, M. History of Indian Literature, Vol. 11, p. 353.
% Nariman, J.k. Literary History of Sanskrit Buddhism, p. 100-101.
% Blumenthal, James (2008). "Santaraksita", The Stanford Encyclopedia of Philosophy (Winter 2008 Edition),
9Egdward N. Zalta (ed.). - http://plato.stanford.edu/entries/saantarak-sita/
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Buddhists. His disciple Kamalasila (740-795 A.D)'® wrote commentaries on both books are
available in Sanskrit, and Tibetan translation. Both went to Tibet, Kamalasila wrote two books at
Tibet, Bhavanakrama and Madhyamaloka, all these are available in Sanskrit and Tibetan

translation.
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